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Resetting the Christian Calendar  
 

Introduction 

We live in a world that is constantly changing and evolving—sometimes for the better and 

sometimes for the worst. And change occurs in many ways, and it often affects the things that 

we hold most dear.  

 

And the church is not immune to those changes. After all, Christmas these days has become a 

major (even secular) festival. But as little as two hundred years ago it wasn’t celebrated much 

at all.  

 

The question, today, though is ‘Do we really want to accept and adopt all those changes? Or 

should we hold onto or revert to things that we consider more valuable?’ 

 

The Church’s Tangle 

After all, when it comes to the (currently celebrated) major festivals of the church—Christmas 

and Easter—the calendar is in a real mess.  

 

Different denominations celebrate the same festivals but on different days. As a consequence, 

the birth of Jesus is celebrated on either the 25th December or the 6th January. And, because of 

the development of different calendars over the centuries, the death and resurrection can often 

be celebrated weeks apart.  

 

Furthermore, the celebration of Epiphany (6th January) which pre-dates Christmas, is a day that 

for many churches, is largely forgotten. And yet, its original theme: the revelation of God to 

the world in Jesus Christ, was based on the story of the baptism of Jesus—the story of Jesus 

revealing himself to the world as he began his earthly ministry. And with the introduction of 

Advent, which at its peak was a six-week period of reflection and preparation for baptism, 

Epiphany marked the final day of the festival.  

 

Indeed, it was at Epiphany that those who had prepared during Advent were baptised, having 

proved that they were genuine in their beliefs and that they were ready for the Second Coming 

and Judgment Day.  

 

Unfortunately, with the adoption, in the fourth century, of the celebration of the birth of Jesus, 

Epiphany and Advent became confused with Christmas. And in the Western Church, Advent 

was shrunk to four weeks, and became a time of preparation for Christmas, and Epiphany 

became confused with the visit of the wise men. 

 

Sorting Out the Mess 

When we consider the world is in a constant state of change, then, even the church is not 

immune. As a consequence, we live with a tangle of festivals, not all celebrated by every 



denomination, and often celebrated on different days. Indeed, we seem to have drifted a long 

way from the church’s (post New Testament) celebrations, which consisted of three important 

festivals: Easter, Pentecost, and Epiphany—Epiphany celebrating the beginning of Jesus’s 

ministry; Easter celebrating his death and resurrection; and Pentecost celebrating the promised 

‘another counsellor’ and the establishment of God’s church.  

 

The World’s Tangle 

Having said that, some of the festivals (particularly Christmas and Easter) have become very 

secularised. Indeed, Christmas, in western society, is now more about Santa Claus, families, 

and holidays, and Easter is now more about buns, chocolate, and the Easter Bunny.  

 

Furthermore, the established church, these days, appears to do very little to discourage these 

perceptions. Indeed, it actively engages in practices which encourages those corruptions—

including helping the less fortunate meet the secular understanding of those festivals. 

 

But then, Christmas at least, was not added to the calendar because the church wanted to 

celebrate the birth of Jesus at all. Indeed, it was only added in an attempt to rid Roman Society 

of the worship of the sun god, around the 25th December.  

 

Turning Back the Clock? 

So, what can the church do? How can it sort out the mess which is partly a reflection of disunity 

in the church, and partly due to the secularisation of the church’s beliefs and practices? Indeed, 

is it just a matter of turning back the clock? 

 

Because in order to return the calendar back to its original balance, we would need to reject 

what Epiphany has become. We would need to wind back the clock to a time before the 

introduction of Christmas and restore Epiphany to its former glory. The emphasis then would 

be Jesus’s baptism—the event that triggered off the commencement of Jesus’s ministry, with 

all his teaching, miracles, and the calling of his disciples.  

 

On the other hand, should we be considering returning the church to festivals that were part of 

Christian tradition—to restore them to be the same as that of the third century church? Or, 

rather, should we be looking for a more biblical view, in regard to the festivals that the church 

should keep? 

 

Indeed, it might well be considered that if the church is to untangle itself from its own mess, 

let alone the corruption of the secular world, it really needs to say goodbye to past practices 

and start again. It would then be in a position to decide what festivals are important to celebrate 

(and what are not) in the 21st century. It would also be in a position to base those decisions 

from the perspective of a biblical background. 

 

Getting Back to Basics 

Now in the Old Testament, one of the first things that God told Moses to do, was to institute 

three festivals for his people to celebrate: the Feasts of Passover/Unleavened Bread, the Feast 

of Weeks, and the Feast of Tabernacles. At the time, they were all reminders of the exodus of 

the Israelites from Egypt and their entry into the Promised Land.  

 

Passover/Unleavened Bread was to remind the people of the day God ‘passed over’ the 

Israelites and saved the firstborn of Israel. It was also to remind them that the people left Egypt 

before they could leaven their bread. Weeks was to remind the people of what was expected of 



them when they arrived in the Promised Land—with the need to give thanks for the first fruits 

of the land. And Tabernacles, was to remind the people of their accommodation—the tents they 

lived in—while they were there in the wilderness. 

 

On top of that, God then added another layer of thought. He attached a harvest festival to each 

of the celebrations. He added the need to be thankful: for the first grain of barley each year, 

with Passover/Unleavened Bread; the end of the grain harvest, with Weeks; and the 

ingathering, celebrating all the produce that had been gathered, with Tabernacles. 

 

Now for those familiar with the God of the Old Testament, it wasn’t unusual for God to put 

one layer of thought on top of another. As a consequence, it shouldn’t really be any surprise 

that he chose Passover (which was all about killing first born sons) for the death of his son, and 

Weeks (which was about new life in the Promised Land) for the giving of new life with his 

Spirit.  

 

And if God used two of the three festivals, it is not unreasonable to suggest there may be some 

connection with the third. After all, we don’t know when Jesus was born; December 25th was 

simply chosen as a means to eliminate a pagan festival. Indeed, many an expert has suggested 

that a day in September is far more likely. And if Tabernacles is about living in tents, then that 

would fit very neatly with the idea that Mary and Joseph had trouble finding suitable 

accommodation in Bethlehem.  

 

Reshuffling the church’s year, then, so that it recognises the different layers of meaning for the 

God-given three festivals makes a lot of sense. And if the church’s year was to begin around 

September, we could begin with Tabernacles and the birth of Jesus. We could then celebrate 

Passover/Unleavened Bread, with the death and resurrection of Jesus. And we could then go 

on to celebrate Weeks (now more commonly referred to as Pentecost), for the gift of the Holy 

Spirit. All nice and neat.  

 

But then God didn’t just institute three main festivals—Passover/Unleavened Bread, Weeks 

and Tabernacles—he gave Moses instructions for two others: The Feast of Trumpets and the 

Day of Atonement.  

 

Now there is no biblical record stating the purpose of the Feast of Trumpets. Despite that, it 

has been linked with the beginning of the civil year. The Day of Atonement, however, was 

instituted to resolve deficiencies in the sacrificial system. Because a priest could hardly offer a 

perfect sacrifice on behalf of someone else, if he himself was a sinner.  

 

The Day of Atonement, then, would make a very fitting festival to celebrate the Second Coming 

of Christ. Because even though we don’t know when the Second Coming will be, the theme of 

the festival would be about the culmination of everything that God has done to absolve the 

people from their sins, and to celebrate God’s people being made worthy to live in his presence. 

 

If the Feast of Tabernacles, with the Birth of Jesus, then, was used to mark the beginning of 

the Christian calendar, the Day of Atonement would be the appropriate festival to end it.  

 

A New Calendar 

The church’s calendar would then look something this: 

 



The Feast of Tabernacles, with the Birth of Jesus 

The Feast of Passover/Unleavened Bread, with the Death and Resurrection of Jesus 

The Feast of Pentecost, with the Gift of the Holy Spirit 

The Feast of Trumpets (to begin the church’s year)  

The Day of Atonement, with the Second Coming of Christ 

 

Now having said all that, the question remains, ‘How do we fix the dates?’ After all, the Old 

Testament Hebrew calendar was based on a lunar year, which is not even used in Israel today. 

Tabernacles was to begin on the 15th day of the seventh month; Passover/Unleavened Bread on 

the 14th day of the first month; Pentecost seven weeks later; and Atonement on the 10th day of 

the seventh month. 

 

Furthermore, most of the feasts were intended to begin and end with a Sabbath feast, and even 

the early church changed their weekly celebrations from the Sabbath to a Sunday.  

 

Of course, the simplest way would be to use the current and almost universally used 

(Gregorian) calendar. This would allow the festivals to be fixed in time and not to float all over 

the place, as is the current practice. So, for example, if Passover was fixed as the last Sunday 

in March (and there was a slight adjustment for the rest of the festivals so that they fall on a 

Sunday), then the church’s calendar could look something like this: 

 

2nd Sunday in September 

The Feast of Tabernacles, with the Birth of Jesus 

 

Last Sunday in March 

The Feast of Passover/Unleavened Bread, with the Death and Resurrection of Jesus 

 

2nd Sunday in May 

The Feast of Weeks, with the Giving of the Holy Spirit 

 

Last Sunday in August 

The Feast of Trumpets (The beginning of the Church’s administrative year) 

 

1st Sunday in September 

The Day of Atonement, with the Second Coming of Christ 

 

The advantages of adopting a calendar like this are numerous. If accepted by the church, it 

would regularise the Christian calendar. It would also distance the church from the current 

inappropriate meanings and celebrations that have become attached to both Christmas and 

Easter. It would put the church’s year into perspective, with its logical movement from birth to 

second coming. It would also raise the profile of the giving of the Holy Spirit and the Second 

Coming of Christ in many church celebrations. 

 

Now, obviously, a radical concept like this is not likely to get instant (or even universal) 

approval. Despite that, at some stage, the church does need to address the problems associated 

with the current calendar.  

 

The advantage of my suggestions are that it reinstates the festivals that God was so keen for 

his people to celebrate, and, at the same time, it takes seriously the need to celebrate the birth, 

death, resurrection, and Second Coming of Christ, with the giving of the Holy Spirit. And in 



that sense, I would hope, that people will see it as a more biblical solution to the current 

dilemma.  

 

Conclusion 

The current mess in the church calendar—particularly with the birth of Jesus—then, is 

something that needs to be addressed. The different dates on which festivals are celebrated, 

and the secularisation of those festivals, reflect both the brokenness and disunity in the church. 

And the sad thing is, that we are now living with the consequences of both.  

 

Now, of course, we can choose to ignore what has happened, and continue to celebrate the 

festivals as they are—with all the corruption that is entailed. Or we can restore the calendar to 

something that is much more appropriate.  

 

If we do the latter, yes it may mean eliminating the celebration of Christmas—at least in its 

current position and form. But it also means restoring the festivals that God gave to Moses, 

with all their various layers of meaning. And to me, that, by far, is the most appropriate solution. 
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